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THE JESUITS: RELIGIOUS ROGUES

CHAPTER 1
THE SAINTED IGNATIUS

A writer of considerable learning and gen-
erally sound judgment has said that the six-
teenth century was one of the richest and most
progressive in the history of mankind. The
mists of the Middle Ages had begun to roll
from the face of Europe. The tyranny of the
Papacy was challenged and broken. Printing
developed into a practical and powerful instru-
ment of enlightenment. The superb art of the
Renaissance culminated in the Roman, Vene-
tian, Flemish, German, and Spanish schools.
France and England burst their barbaric skins
and flowered with a glorious literature and
glamor of life. The foundations of modern sci-
ence were definitely laid. Daring navigators
broke through the ocean barriers of the known
world and came home with the tidings of lands
overseas and with cargoes of gold and stimulat-
ing novelties.

There have been such golden ages many times
in the history of the race, and the historian
who fastens upon one of them is very prone
to say that his period is the finest of them all.
The Periclean age at Athens—not to go further
back—the Stoic age at Rome, the Ommeyad age
in Arabia, the Khalifate in Spain, are all com-
parable with, and some of them certainly su-
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perior to, the sixteenth century. The thir-
teenth century, of which some boast, is not com-
parable with these. Its science was not its'
own. Architecture is almost its one distine-
tion. Its general life was squalid and bar-
baric. The nineteenth century, on the other
hand, is beyond them all. In comprehensive
progress—political, social, moral, intellectual,
material, and economic—a progress that can be
measured by facts and statistics, and that par-
ticularly improved the condition of the mass of
the people, it is far superior to any other age
in the history of the world.

I make these reflections on the sixteenth
century, not merely because it witneSses the
rise of the Jesuits, but because we are now
leaving the old era and entering the modern
world. My fifty Little Blue Books are “An
Outline of History,” and at the risk of seeming
conceited, I claim that they afford the truest
outline of history ever written. Academic his-
tories, like all official education, contain nine
things which do not matter for one that does.
Popular histories either do not know the things
that matter or will not tell them.

Winwood Reade’s vivid and masterly Mar-
tyrdom of Man is defective only because, when
he wrote it, modern history had not yet a com-
plete command of all the material. The pic-
ture of the crucified race is not broad enough.
But Wells’ Outline of History, which was in-
spired by it, is spoiled by a diplomatic regard
for the Christian version of history. The B. C.
era is very seriously undervalued: the A. D.
era is just as seriously overrated. In the out-
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line of history which occupies about thirty of
the Little Blue Books of this series the reli-
gious issue is not exaggerated by way of reac-
tion or from sentiment, but thrust into the
foreground because historians usually push it
into the background and then often insincerely
allow that it was a very great force, if not the
greatest, in the human history. So I offer this
special study of the true historical action and
value of all religion, and of Christianity in
particular.

‘We have reached the turning-point. We saw
how the mind of man conceived the chief ideas
of religion at a time when its conceptions were
of no more value than is the prattle of your
child of seven today. We saw that whenever
the mind of man approached maturity in a
great. civilization it became very skeptical
about religion. There is no historical excep-
tion to that truth. But we saw that the im-
mense practical value which early man at-
tributed to the supposed spirits led to the rise
of bodies of experts, or priests, for appeasing
or cajoling them, and these bodies were rich-
est and most powerful just at the time when
heresy or skepticism was feeblest—at its first
appearance. The story of the race is the pa-
thetic story of a creature that made a serious
blunder, in creating gods and priests, and has
ever since been struggling to undo it.

We saw that Christianity was at first a
compilation of the moral texts of these older
religions, with a little local coloring in its
legend of a Jewish prophet who was crucified.
We saw that Paul made a theology out of this
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by combining it with the old and almost world-
wide legend of a primeval curse of the race;
and that later theologians decorated it with
mythological and ritual tinsel from the Roman,
Greek, Persian, and Egyptian' religions. We
saw that it had won, after three hundred years
of proselytism, only a fortieth or a fiftieth of
the world in which it worked; and that then a
lucky political accident gave it the power to
annihilate its rivals and compel everybody to
belong to it. And now we have just completed
our survey of the result in terms of human
welfare. Very deliberately and categorically I
claim that the Christian religion suspended for
a thousand years the development of civiliza-
tion.

Internal economic forces, the shining ex-
ample of the Moors and Saracens, and (to a
less extent) the revival of interest in Greek
literature, re-awakened the slumbering spirit
of man. His first act was to shatter one half
of the corrupt fabric of Papal tyranny. The
never-ceasing revolt against Rome, which had
been bloodily suppressed by the Popes for five
or six centuries, now got its princes and its
armies. The notion of a divine guidance of the
world is nowhere more ludicrous than in con-
nection with what are said, by those who be-
lieve in such guidance, to be man’'s highest
interests. When the Catholic and Protestant
Leagues of peoples and armies confronted each
other in the sixteenth century, it would be a
mockery to say that God only knew which side
would win. Do you know that the horrible
clash of hatreds of 1914-1918 was light, in

4
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economic cost and human loss and suffering,
in comparison with the religious war which
was invoked to settle whether Jesus had really
built his Church on Peter and his successors?
No, that is not rhetoric. It is statistics.

But, since there is no God, and religion is not
a civilizing force, that most terrific conflict of
sectarian hatreds, that last effort of the “Holy
Father” to bludgeon his children into a Chris-
tian meekness, which undid half the fine work
of the sixteenth century and again suspended
the development of civilization, had to occur
as part of the liberation of the race. We take
the Jesuits as the most picturesque agencies
in this phase: the final transition from the
medieval to modern.

In the year 1521, when Martin Luther was
waiting nervously in Wittenberg to hear Rome’s
reply to his burning of the Pope’s Bull; when
Canon Nicholas Copernicus was, a few hundred
miles further north, brooding over the terrible
truth that the earth turns round the sun; when
Magellan made the mightiest yoyage yet known
in history—a Spanish officer named Ifiigo de
Loyola passed through a religious crisis in his
father’s castle at the foot of the Pyrenees. He
had been shot in the French war, and he
learned that he was lame for life. On what
could his fierce energy and ambition now ex-
pend themselves? Ifiigo was a northern
Spaniard, a Basque, a veritable Quixote in
knightly ambition, and only about thirty years
old. A lame leg . . . His career as a soldier
was closed.

Such little details have more than once
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helped to shift the course of history. If the
father of the Emperor Constantine had not
dallied with a buxom barmaid in a wayside
inn, the Christian religion would probably be
unknown to all but a few scholars today. . . .
But we must not be tempted, in so small a
book. As the fiery little man with the dark
blazing eyes lay cursing on his bed, a pious sis-
ter put the Lives of the Saints near him.
Caramba de caramba, here was & new kind of
fighting—against devils—in which lame legs
did not matter! Hitherto, Iiiigo, or Ignatius,
as he re-christened himself, had tempered the
chaste austerity of his love of God with the
love of maids; though he had been, for a Chris-
tian soldier, rather sober. He had been,. one
who knew him says, “prone to quarrels and .
amatory folly.” But lame men do not wisely
pick quarrels; and maids do not offer smiles
to lame men. So Ignatius was convertéd.

It was a long business. Whenever you read
about Ignatius and the Jesuits, you read about
“the great authority on the subjeect,” M. Cré-
tineau-Joly. Understand at once that this man’s
history of the Jesuits, which even neutral his-
torians sometimes follow, is just as reliable
as a Christian Science account of the history of
Mrs. Eddy. It was written in collusion with
the Jesuits. It is a Jesuit tract. I can show
you the value of it at once. Crétineau-Joly
speaks of Ifiigo’s change of plan as a “sudden
revolution”: the grace of God, of course, and
all that bunk. Well, the process lasted nine
months, as is well known. But a lame leg
thrown into the scale of Jesus and Mary, as
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: against Mars and Aphrodite, turned the bal-

ance.

Certainly Iiiigo—or let us now call him
Ignatius—was converted and became a deeply
religious man. The best proof is that he mo-
mentarily lost what reason he had. He de-
cided, after a pilgrimage to Montserrat and a
visit to Rome, to cross the sea and convert the
Turks to Christianity. Somehow, it took him
a year to get out of Spain, and the flimsy ex-
cuses of his biographers are silly.

In Montserrat, a famous shrine of the Virgin,
he was housed in a Benedictine monastery, and
he quite clearly got here the idea of founding
a new monastic body, a fighting army of his
own. His temporary insanity continued in
proof of the depth and sincerity of his con-
version. He gave his rich clothes to a beggar,
and donned the beggar’s rags; and children
laughed and pointed the finger at “‘Father
Sackeloth,” with long dirty nails and unkempt
hair, as he walked the streets. Which, in a
Spanish grandee, is a sure proof of piety to the
verge of insanity. After a time he lodged in a
solitary cavern at the foot of the hills and
practiced great austerities. Here he wrote the
famous Spiritual Erercises of the Jesuit So-
ciety.

In other words, Ignatius of Loyola most de-
cidedly became profoundly religious. We may
set aside melodramatic theories that he just
exchanged a secular for a clerical ambition as
firmly as we set aside the “sudden revolution”

. theory. But the Jesuit story, based upon his

own assurances, that he worked out at this
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time, in the Manresa cavern, the plan of hi
famous regiment for fighting Protestantism.
moonshine. For one thing, Protestantism di
not then exist. For another thing, Ignatius
kept on saying for a further five years that
his business was to convert the Turks As a
fact, he went to Syria. and the monks at Jeru-.
salem promptly shipped him back to Venice
as an undesirable. He did not, in any case,
know a word of any language except Basque
and Spanish. 1

He went back to Spain, and he had sense
enough to see that his dense and unlimited
ignorance was not a good qualification for thel
new kind of fighting. He laboriously acquired
some education and gathered disciples about
him. The young men of Barcelona nearly beat
him to death for persuading the nuns to aban-
don their amours; the Inquisition at Alcala
threatened him; the Rector of Paris University
—he traveled everywhere, even to London—
ordered him to be publicly flogged. He was
regarded everywhere as an ignorant and ob-
noxious fanatic, the butt of the street-boys and
the bane of respectably immeoral clerics. The
fellow was trying to imitate Christ.

In short, Ignatius of Loyola was no schemer
at first. But he slowly acquired an education
and a half dozen close followers in the course
of ten years. They formed a secret society for
promoting the glory of God. They vowed now
cither to go and convert the Turks or to do
whatever the Pope ordered. The only Jesuitical
feature as yet was the melodramatic secrecy
that Ignatius imposed. But he also imposed—
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Ignatius applied for authorization. One of th:
three cardinals appointed to consider the mat-
ter was so sore about the monks—had not the
corrupt rascals brought this new German pest
upon the Church?—that he blocked the way.
But Ignatius secured a shower of ‘“unsolicited
testimonials,” and in 1540 the Society of Jesus
was authorized. It was founded by diplomacy,
for no one wanted it. It won its authorization

by cultivating the rich and powerful, at the
direct command of Ignatius. It brought itself

into close relationship with the Papacy by
professing itself a special regiment under the
direct orders of the Pope. It took up, especially,

the work of education—its early care of the

sick, by which it won its way, was soon aban-
doned—and it made blind obedience to super-
iors its specialty. Its own historians speak of
the “holy wiles” of its founder during those
years. In plainer English, the end justified
the means, from the start.

The Society of Jesus is not a monastic body.
Rome knows, though American Catholics do
not seem to know, that no monastic body ever
remained uncorrupted for fifty years. The
Vatican wanted no more of them. And, al-
though the rules of the Society are really
monastic, there was from the first one peculiar
distinction from all the monastic bodies in the
world. Instructions were given that rich and
noble, not poor, youths were to be sought to
fill the ranks. ;

In other words, by a singular development
the stupid-looking and entirely unworldly
fanatic of 1522, “Father Sackecloth,” had become

'y
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a real Jesuit by 1540. Intrigue became a pas-
sion with him. Power—to do good, of course
—was what he sought incessantly.

I need say nothing further about Ignatius
himself than that he ruled the Society until
he died, in 1556, entirely in that spirit. In
Italy and Spain he wanted the Pope and Th-
quisition to stifle in blocd any dissent from
the creed. In the new Protestant lands his
men were to be white-fleeced lambs bleating
about the sacred principle of liberty of con-
science. Everywhere they had above all tec
accommodate themselves to the circumstances.
Their vow of poverty was to be no ban against
their living in a rich man’s house; but, when
the man~died, his house and wealth must be
secured for the Jesuits. Generally they were
in a new place to beg their bread and tend the
sick. Once this had attracted wealthy patrons,
they abandoned the sick, built colleges, and
selected the boys of noble and wealthy fami-
lies among their pupils for persuasion to be-
come Jesuits. They were fiercely attacked fn
most countries; -and ene by one their critics,
even bishops and archbishops, were silenced
by messages from the Pope. The “black Pope”
was already installed at the Vatican.

This diplomacy and a certain appeal to the
melodramatic and picturesque and military ele-
ments in human nature enabled the Society to
count its. thousand members before Ignatius
died. Already, in 1556, there were Jesuits in
Abyssinia, the Congo, India, Japan, and Brazil;
and they had penetrated Protestant England
and Germany. It must not, however, be
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imagined that the thousand soldiers of J
in 1556 were like the heroic six who had walke
afoot from Paris to Rome in 1537. The great
college at Coimbra, in Portugal, was corrupt
as early as 1546, and the Jesuit in charge fought
for his post against reformers. But Ignatius
won, as he always did. He left, on the whole,
a fine battalion, of equal astuteness and fight-
ing spirit, at the disposal of the Pope for the
struggle against Protestantism. That had be-
come the great aim, and I suspect that Ignatius
had foreseen it twenty years earlier.

For the strange chapters which follow I do
not intend to refer the reader to other writers,
and I recommend no books here. The litera-
ture about the Jesuits is as melodramatic as
the Jesuits themselves: in one half the books
the Jesuits are devils, in the other half angels.
They were men, acting in peculiar conditions,
under a peculiar set of rules and maxims. I
have written a large Candid History of the
Jesuits (1913), based upon the original doecu-.
ments and the best authorities, and I need not
repeat the references here where I differ from
the naive Catholic story of the Jesuits. Few
people, in any case, look up references. Foot-
notes in historical works are largely testi-
monials to the erudition of the writer. But I
have minutely studied the story of Ihigo de
Loyola and his followers from the year 1521
to the year 1910, and every statement I make
here is substantiated in my larger history.
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CHAPTER II
MEN OF JESUS AS MEN OF BLOOD

Long before he died Ignatius, as I said, con-
cluded that the proper work of his Society was
the restoration of the faith in Protestant lands
by means of intrigue. The end was obviously
the greatest service a man could then render
to religion; the means he chose suited his tem-
perament and the peculiar vanity which every
reformer blends with his idealism; the work
enabled him to live the life of a saint, a soldier,
and a statesman.

Rome had never seen such a figure as that
of the first General of the Society of Jesus.
He was a saint: yet half the priests in the city
hated him. Whenever the Jesuits in modern
times are attacked, one of them mounts the
pulpit and modestly reads out the Spiritual
Exerciscs: the manual of prayer, meditation,
and asceticism which Ignatius composed for

. them. “There we are,” the Jesuit implies, “in

—

real truth. Do you think that we who are
nurtured spiritually on such diet as this”are
likely to be guilty?” Then the preacher de-
scends to join his colleagues merrily over a
hottle of the best that the country affords and
draw up a list of the pleasant ladies (not their
charwomen) whom he will visit on the morrow.
I have shared the bottle, and I know.

For Ignatius and his early followers those
Spiritual Exercises “were very real. He slept
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only four hours a night. In the morning h
spent four hours in prayer. He had only three
books in his room, the Bible, the breviary (th
priest’s prayer-book), ard an Imitation o
Christ; and he was excused by the Pope from
reading the breviary because he wept so much
over the lives of the saints in it that his sight
was threatened. He was not out to fight heresy
with books. He worked at his desk until noon,
when, in strict silence, he and the others dined.
Then he spent several hours visiting hospitals,
visiting cardinals and nobles—visiting anybody
whom it was useful to visit. Then a common
evening meal in silence, a secret report to him
on the conduct during the day of every inmate
of the establishment, and finally the prolonged
meditation by the light of the midnight lamp.
The last is the part I understand best, for it
is my custom; though, while the inspiration of
Ignatius was a crucifix, mine comes from a
pipe and a bottle of beer or port. It makes
no difference.

It was a strange new Europe over which the
apostles of the new type were sent, nightly
surveyed by the arch-diplomatist of religion.
Nearly half of Christendom was, as I explain
in The Reformation (Little Blue Book No.
1141), lost to the Papacy, and other countries
were being rapidily contaminated.

Protestantism was making serious progress
in France. Catholics have an absurd idea that
the French were always the most devoted chil-
dren of the Pope, whereas there had been.
almost more heresy in France than anywhere
else before the Reformation; after that dateﬂl

)
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until the nineteenth century the French clergy
gave Rome more trouble than any in the world;
and today France is the least religious civiliza-
tion on the earth. A French historian of dis-
tinction has recently said that in point of fact
his country never seriously adopted Chris-
tianity.

France at once opposed the Jesuits, and
Ignatius saw all his plans foiled. He won a
French cardinal, who won the king for him,
but it was no use. When the king authorized
the good Jesuits to settle in France, the Parle-
ment refused to register his letter of author-
ization, the University (the very cradle of the
Society) scorned the new semi-monks and their
privileges, and the Archbishop turned them out
f Paris. A very strange lot these new apostles
are, the French said. How humbly they walk,
and how meekly (at first) they wash the sores
of the sick; and how, the moment you cross
them, they produce Papal privileges from their
grips which none had ever enjoyed before, and
all sorts of counts and cardinals (or countesses
and cardinals’ mistresses) get busy behind the
scenes! Even when they won the queen, even
when they were instructed to drop their name
and all their rights and their privileges, the
lawyers, clergy, and people bitterly opposed
their entrance into Paris. Ignatius’ successor
had to go in person to France and spend months
there; and he so bullied and terrorized the
superstitious Italian queen, Catherine de Medici,
who virtually ruled after her husband’s death,
that at last the Jesuits got in—and the Prot-
estants got, out, murdered.
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The Jesuits had got in by the influence of
the queen and her young son, but they were
hated. Then they had a stroke of “luck.” In
1567 Father Oliver Manares, the head of the
Jesuits in Paris, “discovered” a great plot of
the Huguenots (Protestants) in that city. This
put up the prestige of the Jesuits so high, and
turned the scale against the Protestants so,
heavily, that the chief Jesuit at Lyons, Father
Auger, “discovered” a plot in that city also.
There is some evidence of plotting at Lyons,
but the Paris business was sheer Jesuitry. The
fabricator of the plot, Manares, was afterward
found by the Jesuits themselves to be a corrupt
and ambitious man. In 1581 they had to
appoint a commission to consider his personal

conduct, and it condemned him. He was one

of the most eminent of the eariy Jesuits.
And there is very good reason to believe
that this brilliant idea of the Jesuit, that the
Huguenots were plotting a great massacre of
Catholics, actually inspired the St. Bartholo-

mew Massacre of the Protestants themselves.

The historian who in considering crimes of the
Jesuits demands positive evidence is an ass.
Secrecy and the obliteration of evidence were
from the start a vital part of their policy. We
need to take a reasonable view of the prob-
abilities, and not go beyond the probabilities.
The new practice of listening to the Jesuits
themselves lands our historians in all sorts of
contradictions. In what ought to be the weighti-
est modern work on the St. Bartholomew Mas-
sacre, the Cambridge Modern History, we are
told on one page (20) that the Pope “is said to
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have expressed dismay”’—which is a grossly
misleading concession to a late perversion of
well known facts—and on another page (285)
that the Pope heard the news of the vile carn-
age with “triumphant acclamation.” Nothing
is more certain than the Pope’s triumphant
acclamation.

In another hundred years, if there are any
Catholic apologists left, they will be proving
that the St. Bartholomew Massacre was a myth.
It was a cowardly, brutal, almost unprecedented
orgy of blood (August 24-25, 1572). The Prot-
estants of France had become strong enough
to sustain a civil war for eight years, and the
ablest of the French Jesuits, Auger and Pos-
sevin, accompanied and egged on the troops on
the field of battle. This “war of religion” dis-
graced even the later Middle Ages by the bar-
barity of the combatants. A peace had ta be
arranged, and the queen then lured all the lead-
ing Huguenots to settle in Paris by a hypo-
critical show of favor and by marrying her
daughter to the Protestant prince Henry. Then
she presided over the cold and deliberate plot
of massacring them all while they slept in their
beds, and orders were sent over France to imi-
tate the glorious heroism of the capital. Some-
thing like 50,000 Protestants—estimates run
from 30,000 (as counted by the butchers) to
70,000 (as counted by the butchered)—were
slain in this revolting service to God and the
Pope.

Of course you will find no proof that Jesuits
were in the plot. I do not even suggest that
any of them had been told in advance of the










































































































































