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What characterized the world policy of the Vatican in
the period between the two world wars was its relentless
and steady support of any and every form of totalitarianism
in Europe. This was exemplified in its relations with
Fascist Italy, Nazi Germany, Franco’s Spain, Petain’s
France, and so on.* Such a policy, being dictated by the
fundamental moral and ethical principles of Catholicism,
could not be confined to Europe but had to be carried out
wherever the Catholic Church could exercise influence. The
U.S.A. was no exception. Here the Catholic Church, al-
though extremely careful not to hurt the susceptibilities of
American democracy, could not avoid sponsoring, alike in
spiritual and in social and political spheres, principles which
ix;l.Fascist Europe had become the key-stone of dictator-
ship.

In fact, several years before the outbreak of the second
world war, the Vatican thought itself strong enough to
reveal, even if still a little hesitantly, its real ultimate aims
in the U.S.A. As usual, the Catholic Church’s undemocratic
policy was expounded by way of spiritual, moral, and
ethical tenets closely interwoven with social and political
ones,

These doctrines were very clearly set out in an official
book{ written by the head of the Social Action Department
of the N.CW.C., stamped with the entire approval of the
Pope, and studied as a text-book in Catholic universities.
There it was explicitly stated that, as there exists only one
true religion—i.e., Catholicism—~the Catholic Church must
establish itself as the State Church in the U.S.A. This is
not only in accordance with the authority of the Encyclical
written by Pope Leo XIII, called “Christianity in the
United States,” in which the American separation of
Church and State was condemned; it is also and above all
in harmony with the fundamental doctrine “that the State
must not only have care for religion, but must recognize
the true religion” (Leo XIII). In short, Catholicism must
be made to prevail and thus eventually eliminate all other
religions. This consummation is regarded as the logicai

*For further details of the political activities of the Vatican
in world politics between the first and the second world war see
The Catholic Church against the Twentieth Century (Watts).

t The State and the Church, by Mgr. J. A. Ryan and M. F. X.
Miller, republished 1940 as Catholic Principles of Politics,
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result of the inescapable truth that all religions other than
Catholicism are false.

What, then, would the rise of Catholicism mean to
American principles of liberty of conscience, of the indivi-
dual, of-religion, of opinion, and to all those other aspects’
of freedom that are now an integral part of American life?
To take a particular sphere of society—the religious—what
would happen if Catholicism assumed power?

Here the Catholic Church, although trying to avoid
alarming the American citizen, cannot entirely disguise
its real intention. Thus it gives the answer that, once the
U.S.A. had become Catholic, all other religious denomina-
tions “might” be allowed to profess their faith and to wor-
ship, only if such worship “is carried on within the family
circle or in such an inconspicuous manner as to be an
occasion neither for scandal nor of perversion to the faith-
ful”  (idem).

What is the real significance of such an attitude? It is
that a Catholic U.S.A. would first limit and eventually even
forbid the principle and practice of religious freedom. So
reactionary a step would involve nothing less than the
destruction of the most cherished principles of the American
people, yet—and this should be kept well in mind—it is, in
the eyes of the Catholic Church and therefore of the average
American Catholic, amply justified by the cardinal doctrine
of the Catholic Church that “since no rational end is pro-
moted by the dissemination of false doctrines, there exists
no right to indulge in this-practice” (idem).

€an such a doctrine truly justify the suppression of
democratic freedom? According to the Catholic Church it
can, for as “error has not the same rights as the truth,” it
follows that whatever goes against the truth must be ruth-
lessly eliminated,  The Catholic Church believes that it
possesses, by direct gift from God, the truth, the whole
truth, and nothing but the truth, about religion and all
cognate matters. Therefore, to a Catholic, absolute intol-
erance of all other religions is a divine virtue.

THE AUTHORITARIAN CHURCH

When the principles we have just mentioned are ex-
tended from the merely religious into social and political
fields, it automatically follows that social and political
issues are settled in the same dogmatic spirit as the religious



THE VATICAN AND THE U.S.A. 21

one. So far, therefore, as the power of the Catholic Church
reaches, freedom tends to disappear and to be replaced by
authority.

In the U.S.A. the Catholic Church, although for reasons
already given it watches its step very carefully, has deemed
itself strong enough to fly the kite of authoritarianism to
see how high it would rise. This experiment was, of course,
made when Fascist Italy and Nazi Germany were at the
height of their power, and Europe seemed destined to
become the continent of the Fascist New Order.  The
delicate task was given to a section of U.S. Catholicism
more inclined to Fascism than any other—namely, the
Jesuits, who several vears before the outbreak of the second
world war started a subtle and relentless campaign to rally
Catholics and non-Catholics alike to the standard of Fascist
authoritarianism.

This campaign assumed such proportions that, just
before the U.S.A. was drawn into the whirlwind of war, the
American Jesuits openly attacked the democratic institu-
tions of the U.S.A. Here is a typical declaration :—

How we Catholics have loathed and despised this....
civilization which is now called democracy...to-day,
American 'Catholics are being asked to shed their blood for
that particular kind of secularist civilization which they
have heroically repudiated for four centuries. (America,
May 17, 1941).

And, as if that were not enough, the same publication dared
to foretell a social revolution within the U.S.A.: “The
Christian (that is, .Catholic) revolution will begin when we
decide to cut loose from the existing social order, rather
than be buried with it” (idem).

Such plans, although actually in operation in Europe,
would have seemed fantastic to an American; yet they were
being carefully prepared by the Catholic Church within the
U.S.A. itself before the thunderbolt of Pearl Harbour. -

The Catholic Church, being a master in the art of
chicanery, naturally did not officially sponsor these plans.
It continued to woo democracy and all else that is dear to
the American masses, while at the same time organizing a
minority of its faithful, under a priest, Father Coughlin, for
anti-democratic action. In view of what Father Coughlin
preached, wrote, and broadcast, it should be remembered
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that he had the tacit approval of the American hierarchy,
for “any priest who writes articles in daily papers or
periodicals without the permission of his own bishop con-
travenes Canon 1386 of the Code of Canon Law.”

Father Coughlin had thousands-of readers of his paper
Social Justice, and millions of listeners to his broadcasts.
What did he preach?. He simply preached the kind of
authoritarianism which was then so successful in Catholic
Europe, combined with a mixture of Fascism and Nazism
modified in a certain degree to suit American society and
temperament. ~ But Father Coughlin, besides preaching,
also acted. Iis tactics were not those employed by the
European sponsors of authoritarianism, Catholic or other-
wise, for he bore in mind that the country in question was
the U.S.A. Nevertheless they did remind one of moves in
Europe which had proved successful.

Father Coughlin, in fact, tried to use non-Catholic
elements which shared the Catholic hatred of certain things
and sought the same goals in social and political matters.
By skilful manoeuvring he managed to secure a majority
control (eighty per cent) of “America First,” an organ-
ization formed mainly by super-nationalist elements and
business magnates. Father Coughlin and the leaders of
this movement had already made plans to transform
“America First,” by amalgamation of its members with the
millions of his radio followers, into a mighty political party.
In imitation of European Fascism he and his followers went
so far at this early stage as to organize a kind of private
army which was screened behind the formation of the
“Christian Front.” It was to have been the herald of
Coughlin’s “Christian Revolution.” Sports clubs were set
up in many parts of the U.S.A. The peculiarity of these
clubs was their resemblance to quasi-military movements;
military drilling was one of their regular practices. The
nature of the movement made the American authorities
suspicious. ~ Father Coughlin’s paper, Social Justice, was
banned as “seditious,” while many sporting clubs of the
“Christian Front” were raided—e.g., Brooklyn Sporting
Club of the Christian Front, on February 13, 1940.

On more than one occasion Father Coughlin stated that
‘he would seek power, even by violent means—as, for in-
stance, when he declared: “Rest assured we will fight you,
Franco’s way” (Social Justice, quoted by Carlson). Fur-
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thermore, he even dared to predict, at the outbreak of the
second world war, that he would be in power within the
next decade :—

We predict that...the National Socialists of America,
organized under that or some other name, eventually will
take control of the Government on this continent... We
predict, lastly, the end of Democracy in America. (Father
Coughlin, in Social Justice, September 1, 1939).

Could there have been a more outspoken hint of what
Father Coughlin and his  Catholic and non-
Catholic  associates = would do if they had the
opportunity to develop their plan? And what
would that mean if the situation had turned in their
favour? Simply an American version of European Fascism.
Naturally, the Catholic Church in the U.S.A. could not
support this ecampaign too openly. It was in its interests
even to disown Father Coughlin at times, when it did not
want to endanger its penetration into American Society
through its schools, charitable institutions, the Press, and
so on. And yet there is no doubt that the Catholic Church
watched Father Coughlin’s work with great sympathy and
that secretly it supported him and even blessed him., A few
typical instances will suffice to prove this.

In 1936 Bishop Gallagher, Coughlin’s superior, on his
return from a visit to the Vatican—a visit made in order
to discuss Coughlin’s activities with the Pope—declared:
“Father Coughlin is an outstanding priest, and his voice . . .
is the voice of God.” In 1941 a Franciscan compared Father
Coughlin to a “Second Christ” (New York, July 29, 1941),
and in the following year Catholic prelates asked openly for
Coughlin’s return, so that he might organize his revolution:
“The days are coming when this country will need a Cough-
lin and need him badly. We must get strong and keep
organized for that day” (Father Edward Brophy, a “Chris-
tian Front” leader, June, 1942). .

All this while, in the background, leaders of the
American hierarchy itself were often sympathizers with
Fascism. Such, for instance, were Cardinal Hayes of New
York (decorated four times by Mussolini) and Cardinal
O’Connel, who called Mussolini “that genius given to Italy
by God.” By 1941 “America First” and Father Coughlin
had about fifteen million followers and sympathizers,
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Pearl Harbour put an abrupt end to all this. But the
next moves, which were kept quiet until the war storm
passed and until new circumstances favoured them, were
already clear when the atomic bombs on Hiroshima and
Nagasaki struck the final blow at Japan.

The signs of authoritarianism provided by text-books
in the Catholic universities, by the decoration of American
Cardizals by Mussolini, and by Father €oughlin and his
“Christian Front” may, perhaps, seem trifling when com-
pared with the immense activities carried out in the U.S.A.
by the Catholic Church through its NNC.W.C. Nevertheless
they are very significant and they demonstrate that should
Catholicism continue its growth it will become a powerful
influence, ready and able to direct the destiny of the U.S.A.
in a direction alien to the tradition and spirit of the
American people.

CATHOLIC ACTION IN FOoREIGN PoLicy

The Vatican is, of course, too clever an institution to
disclose the real aim of its strategy, especially in the U.S.A,,
where it has so much at stake. While not disdaining ex-
periments in overt action, it has put its main trust in subtle
underground intrigue—first, through unofficial but power-
ful pressure in American political and economic fields, and
second, by the development of its diplomatic relations with
the White House,

Of the first kind of Catholic pressure on the life of the
U.S.A. there have been numerous instances, the most typi-
cal of which, perhaps, is represented by the Mexican-
American quarrel which occurred during the period between
the two world wars. In that crisis Mexico—wishing to put
her own house in order—came into direct conflict with two
powerful concerns: the Catholic Church on one side and the
American Oil Companies on the other, both wielding a dis-
proportionate influence in the internal and external affairs
of the Mexican Republic.

The programme of the new Mexican Government was
to limit the influence of the Church by undermining it in the
economic, social, cultural, and political fields, and to ex-
propriate the oil concerns owned and controlled by American
firms. The result was that the two, although so alien to
each other, became allies and plotted hand in hand for the
downfall of the Mexican Government,
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The Catholic Church, besides starting an armed revo-
lution and inciting Mexican Catholics to assassinate the
Mexican Ples1dent aroused the twenty million Catholics in
the U.S.A. against their neighbours, and the American
hierarchy at the same time openly asked for American in-
tervention in Mexico. This request, of course, was backed
by the powerful oil concern, and it so nearly succeeded that
the U.S.A. mobll17ed a portlon of the U.S.A. Army on the
border of Mexico.*

The second case occurred during the Spanish Civil War
(1936-1939).

THE LESSON OF SPAIN

When the war first broke out, in July, 1936, the main
concern of the Vatican was to procure as much help for the
Catholic rebels as possible, and to deprive the Republicans
of any aid. That Hitler and Mussolini sent soldiers and
guns to Franco, that France closed her frontier, that Eng-
land helped the rebels with her hypocritical non-intervention
formula, was not enough for the Catholic Church.

The few weapons sent to the Republicans by Russia
were ridiculously inadequate and were made even less
effective by difficulties of communication and by the iron
ring of the Western Powers, determined that the Republi-
cans should not be helped. The only place still open to the
Spanish Government was the U.S. market.

It became a matter of the utmost importance that this
last hope of the Republic should be dashed, As neither
Mussolini nor Hitler, for obvious reasons, could ask Wash-
ington to close the door, this task was undertaken by the
Vatican, which, using the full machinery of the Catholic
Church within the U.S.A., started one of the most unscru-
pulous slander and hatred campaigns on record. This it
conducted through its press, radio, pulpits, and schools; and,
by appealing directly and openly to Prestdent Roosevelt, it
managed to get what it wanted.}

*For further details see the author’s Latin America and the
Vatican in this series.

1 For further details concerning the part played by the Vatican
in the Spanish Civil War, see the author’s Spain and the Vatican
in this series.
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INTRIGUES IN DIPLOMACY

With regard to the second and more orthodox instru-
ment—namely, diplomacy—the Vatican was even more
successful. In spite of great opposition from Protestant
U.S.A,, it finally achieved its objectives during the second
world war, when relations between Pope and President
became the closest yet seen in American history.

The initial successful steps were taken as far back as
1936, when, owing to the rapidly deteriorating state of world
politics, both the Vatican and Washington discovered that,
having several important objectives to achieve, they could
be of mutual help. The Vatican’s main goal was that of
securing the U.S.As support in the event of another
European war—in the background of which loomed Bol-
shevism and Soviet Russia represented in Spain by the
Comintern and the Red Republic. Roosevelt’s short-range
and long-range plans with regard to the Catholic Church
were to capture the Catholic vote in the next Presidential
Election, to enlist Rome’s support of his Good Neighbour
policy towards Catholic Latin America, and, last but not
least, to have the services and influence of the Vatican, in
its quality both of a spiritual institution and a diplomatic
centre, in the political cauldron of Europe, especially in the
event of war.

It was against this background that the Vatican began
to act in the autumn of 1936 by sending the Pope’s Secretary
of State, Cardinal Pacelli, on a visit to the States. Strangely
enough, the visit coincided with the election.  Cardinal
Pacelli arrived in New York on October 9, 1936, and, after
spending a couple of weeks in the East, he made a whirl-
wind trip to the Middle and Far West, visiting Chicago, San
Francisco, Los Angeles, and Cincinnati. He was back in New
York on November 1. After Roosevelt was re-elected, on
November 6, he had lunch with him at Hyde Park.

What the visit of the Papal Secretary at election time
meant to the American hierarchy, with its tremendous
machinery of newspapers and the N.C.W.C,, is not difficult
to imagine. Pacelli and Roosevelt, after the election, dis-
cussed the main points: the help that the U.S.A. should
give indirectly to the Vatican to crush the Spanish Repub-
lic (under the formula of neutrality) and the establishment
of diplomatic relations between the Vatican and Washing-
ton. Secret negotiations were begun between Pius XI and
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Roosevelt and continued until 1939 without any concrete
result. Then, on June 16, 1939, the Rome correspondent of
The New York Times sent a dispatch from the Vatican, de-
claring that “Steps to bring relations between the Holy See
and the United States on a normal diplomatic footing are
expected to be taken soon by Pope Pius XII” (who, mean-
while, had succeeded Pius XT).

On July 29, 1939, Cardinal Enrico Gasparri arrived in

. New York and spent three days with Archbishop Spellman,

his mission being to prepare “the juridical status for the
possible opening of diplomatic relations between the State
Department and the Holy See.” (New York Times, July
29, 1939).

The great obstacle to the establishment of regular dip-
lomatic relations between the Vatican and the White
House was that Roosevelt could not send a regular ambas- |
sador to the Vatican, while the Vatican could not send a
nuncio to Washington, without the approval of Congress.
However, Roosevelt found a more compromising man in
Pius XII, and a way was soon found by which Congress
could be overstepped and the U.S.A. could have its ambas-
sador. In December, 1939, the U.S.A., which officially had
ignored the Vatican since 1867, established diplomatic con-
nections with it by appointing Mr. Myron Taylor the first
personal Ambassador of President Roosevelt to the Pope.
This was accomplished without any serious stir in Protest-
ant U.S.A,, and the move was favoured by the belief that,
thanks to the parallel efforts of the Pope and the President,
Italy had been kept out of the war.

Mr. Taylor was a millionaire, a high Episcopalian, an in-
timate friend of both Roosevelt and Pius XII, and an
admirer of Fascism. He was thus accepted by Protestants,
Catholics, the White House, the Vatican, and Mussolini.
For it had not been forgottén that in Fascist Italy—on
November 5, 1936, for instance—Taylor had declared that
“the whole world has been forced to admire the successes
of Premier Mussolini in disciplining the nation,” and had
expressed his approval of the occupation of Ethiopia: “To-
day a new Italian Empire faces the future and assumes its
responsibilities as guardian and administrator of a back-
ward people of ten million souls” (New York Times,
November 6, 1936).

This was the beginning of ever-closer diplomatic-
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political relations between the Vatican and Washington—
relations which lasted up to the end of the second world
war.

THE ALLIANCE BETWEEN THE U.S.A. AND THE VATICAN

The réle that the Vatican could play as an intermediary
between belligerents, the influence it could exercise in many
countries, and the affinity on many issues between the
Catholic Church and the U.S.A., caused their relationship to
develop to such an extent that no major problem affecting
political, social, and sometimes even military, issues, was
dealt with by the White House without previous consulta-
tion with the Vatican. This co-operation became so intim-
ate that, as an ex-Ambassador to the Vatican put it, “few
people in Europe were aware of the union which was func-
tioning on a spiritual level between the two forces which
were represented in the United States and the Holy See and
which . . . were co-ordinated ineach instance that justified
joint action.”*

As this co-operation made more frequent contacts
desirable, it became necessary for President Roosevelt to
send not only Myron Taylor but also a host of “unofficial”
or “personal” envoys scurrying across the Atlantic from
Washington to the Vatican. Among those who figured most
prominently were Sumner Welles, Archbishop Spellman,
Mr. Titman, and Mr. Flyn.

With the death of President Roosevelt on April 12,
1945, the relationship existing between the Vatican and
Washington cooled off somewhat. For a short while it
looked as if the new administration would cease to rcgard
the Vatican as a great political power with which it was
necessary to be in close contact, but with the dawn of peace
the White House quickly came to the opposite cenclusion,
and relations with the Vatican were maintained.

Naturally, the necessities of war being no longer
existent, the contacts between the Vatican and Washington
became less frequent; notwithstanding this, however, they
had to continue for many of the reasons which had com-
pelled President Roosevelt to open a new chapter with the
Catholic Church were still present—indeed, some of them
had even become more important than ever.

*Mr. Francois Charles Roux, former French Ambassador to
the Holy See (Rewvue de Paris, September, 1946).
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The problems which made it imperative for the U.S.A.
to prosecute her policy of friendship with the Vatican were
not only diverse in nature but also very numerous. They
can be divided into three broad issues, toyching both the
internal and the external life of the U.S.A.; first, in the
domestic field, the Catholic vote, which no President, can-
didate to the Presidency, or administration could afford to
disregard; second, in the Western Hemisphere, the im-
position, in a more subtle and friendly fashion, of the Mon-
roe Doctrine, disguised in the more palatable form of the
Good Neighbour policy, whose«final goal is to make the
three Americas a solid continental block wis-a-vis non-
American powers; third, in the inter-continental and world
sphere, the steady prosecution of the U.S.A’s external
policy in its new world-wide role, requiring the co-operation
of a great religious institution like the Catholic Church to
smooth out difficulties that the U.S.A. was bound to en-
counter in Catholic Latin America as well as in numerous
Catholic countries in and outside Europe.

With regard to the Catholic vote, the problem which
had confronted the Roosevelt administration remained ess-
entially the same after the second world war; the only
change was that in the meantime Catholics had increased
both in numbers and in influence throughout the U.S.A.

The prosecution of the Good Neigbour policy assumed
increasing importance because, in addition to the reasons
which before the war had spurred the U.S.A. to attempt to
unite all three Americas, new factors had arisen. The prin-
cipal of these was, without any doubt, the steady and rapid
deterioration of relations among the main Allies—the
U.S.A., Great Britain, and Soviet Russia.” The unsettled
conditions of a war-ravaged world, the unsolved economic,
and political problems, and the release of atomic power
(officially proclaimed the monopoly of the U.S.A.) served
to widen the rift between the East and the West.

On one side stands the Soviet Union, with its satellite
territories in Europe, the Middle East, and Asia, with its
dangerous Socialist doctrine and its penetration everywhere
through local Communist movements; and on the other
Western Europe and the British Empire, both tacitly trust-
ing in the protection of a paramount U.S.A.

It is when one looks upon the world stage from this
point of view that the Vatican is seen to be more intimately
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connected with the foreign policy of the U.S.A. than it ever
was in the past. To an anxious U.S.A., earnestly desiring
to strengthen the American continent for more urgent
reasons than those prevailing at the time of Roosevelt's
Good Neighour policy, the Catholic Church, which wields
such enormous influence in both Central and South
America, becomes not only a useful but a positively neces-
sary partner, whose good services can be employed, not
only in the West, but also, though in a less degree, in a
great portion of Europe.

Another factor contributing to the alliance between the
U.S,A. and the Catholic Church is their common hostility
towards the Socialist ideology in general, and its practical
embodiment in a political system in particular, as repre-
sented by the Soviet Union.

At this point it should be remembered that both the
Americas, headed by the U.S.A., and the Catholic Church
have always distinguished themselves for their unwavering
hatred of any Socialist doctrine and practice. The U.S.A.
and Latin America succeeded up to the second world war in
impeding the spread of the Red virus into the western
hemisphere, and the Catholic Church, as is universally
known, has made its hostility towards the Red ideology
nothing less than the key-stone of its whole policy in the
twentieth century. The Vatican, in the first year after the
end of hostilities, opened a colossal campaign all over the
Americas, and espzcially in the United States, by the creation
of four new American cardinals in February, 1946 (as already
mentioned), the canonization of the first United States saint,
Mother Cabrini, a gigantic drive for Catholicism in the film
industry, and infiltration into the leading offices of trade
unionism, :

Although it is always hazardous to prophesy, yet it is
fairly safe to say that the Catholic Church will not only
continue its inroads into the U.S.A,, but will steadily gain
in influence, prestige, and power to such an extent that
hardly a single sphere of American life will be allowed to
escape its steady penetration and moulding influence.

Clearly the Vatican has begun, more determinedly than
ever, to hasten its conquest of the United States of
America.*

*For further details about the world-wide plan of the Vatican
to employ North and South America as potential levers in
bargaining with non-American countries see The Catholic Church
against the Twentieth Century: Watts,
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